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The Five Diamond Points: The Second Point
Rev. Master Koten Benson
The following is a transcription of a Dharma Talk that was recently offered to the community at
Lions Gate by Rev. Master Koten. It is the third in a series on “The Five Diamond Points That
Penetrate to the Very Heart of the Matter.” Transcribed by Michele Feist, with minor revisions
made for ease of reading.
Homage to the Buddha
Homage to the Dharma
Homage to the Sangha
The five diamond points that penetrate to the very heart of the matter: the soft and flexible mind;
the use of the will; faith; meditation; and experience of the Unborn.
The second vajra point is the use of the will in order to arrive at willingness.
Imagine, if you will, a wheel. The centre is at the heart and the upper rim is at the crown of the
head and the lower rim is at the pelvis. And think of it as a water wheel. And that contained
within each of the sections is a bucket; the type of water wheel that was used to carry water from
a river or source of water up to a higher level of land where it could be used to water crops and
plants. Teresa of Avila does this in great detail in “The Four Degrees of Prayer.”
Think, if you will, of a vajra, free to swing around, with its centre located at the heart, going up
the back and down the front.
To make use of the will, particularly in the beginning, requires a tremendous amount of effort.
To turn ourselves away from our habitual patterns of thought and away from our karmic
propensities towards practicing something better.
When we take the Precepts — and the three types of Precepts which, when we receive them as
lay people and as monks, we call the Three Pure Precepts, or the Three Cumulative Precepts —
we are actually taking all of the Precepts under these three types of Precepts. They are the
Precepts which tell us what not to do, the Precepts which advise us what to do, and the
Bodhisattva Precepts, which bring compassion for ourselves and others into the mix. It is the
compassion that informs and penetrates the other Precepts and helps us to know how to apply
them.

When we do this initially, it is as hard an effort as dragging a bucket of water from a low place
up to a high place. Although willingness is talked about, it is also truly necessary to understand
the use of the will in order to come to the point of willingness. Like so much else in training in
the beginning, it is very hard and difficult to undergo; and a great deal of effort, much of it
misplaced, is needed. By “misplaced,” I mean we have to apply the will in order to understand
how the will functions in training. We have to make the mistakes, the excesses and the holdings
back, in order to understand how this functions and in what way the will becomes harnessed first
and then becomes part of the flow of the Buddha Mind.
The Zen tradition in particular places a lot of focus on the will and effort. Particularly coming out
of the Japanese tradition where this is a particular emphasis of the culture, partly for various
reasons, partly because it is an island and island cultures tend to emphasize a whole lot rules
regarding self-control in order to live in confined space with other people. But in any case, when
people are trained within the Japanese Zen tradition a lot of emphasis is put upon self-control,
focus, and the minute learning of detail.
When we are trained as novices, we learn how to unfold the kesa, in what order things go back in
the kesa case, that is, the kesa, the rakhusu, the mat, all the minutiae of how to move. This is the
way Zen has been transmitted into the west, although westerners function differently. Our
culture functions differently in terms of the meaning of form. In western culture, particularly
American, the idea that going through a form is in and of itself sincere strikes people as
duplicitous, but that is the basis of Japanese cultural views.
Now, in terms of using the will, sometimes I have described it as “going somewhere that you
don’t want to go, doing something that you don’t want to do, and helping somebody you don’t
want to help,” this being the essence of being an adult, both in a regular sense as a member of
society and in a spiritual sense.
When we are trained in the beginning, particularly as monastics, we surrender to the schedule.
We surrender to “the bell rings and we put on the kesa.” And this way of going about training is
intensely helpful if we can truly interiorize it, for then we will always do that which needs to be
done, because it is important early in training to develop the habit of willingness.
The habit of willingness often has to push against the inertia of not wanting to move, when we
encounter spiritual stodginess in ourselves, that is, when the will seems paralyzed, or weighed
down. Sometimes, this is experienced by some people as a feeling of leadenness near the
kidneys, near the back, which in Asian systems is where the will is located. And sometimes,
when you are sitting, it is helpful to grasp the will; to literally gather all ones resources at the
base of the spine and deliberately bring it up until it reaches the crown of the head, then let it go
and flow down. When it says in the Soto tradition that training is a matter of both body and mind
this has many, many layers of meaning. Many people think of it as being related to minute
etiquette of daily life, but in fact it also involves the changes and processes that occur within
body and mind. The two Scriptures Sandokai and The Most Excellent Mirror: Samadhi lay out in
detail the various changes that happen in our bodies and minds throughout the period of training,
throughout our lives, so that we may become aware of them and not alarmed by them.

Coming from the first Diamond Point into the second Diamond Point, which I am doing: part of
the first one is sincerity of mind. Sincerity of mind is a lack of facetiousness, cynicism and
judgmental mind. For as it says in Zazen Rules, this cannot be understood by the opinionated
mind. This cannot be understood by the judgmental mind. This cannot be understood by the
mind of picking and choosing. So, this penetrates into the correct use of the will in training. This
is what makes the use of the will in training different from the use of the will to achieve selfish
objectives. It is this sincerity of mind. Rev. Master Jiyu used to emphasize that, in being a monk,
it is essential to put aside facetious or judgmental mind. Otherwise, at a later date one will cause
enormous trouble for oneself and other people, particularly when doing things like funerals.
A sincere mind of this type is generally contrary to what is called the way of the world. One
reason for people renouncing the world and embracing monastic life is in order to practice this
sincerity without fear of it making oneself vulnerable, sincerity sometimes being very difficult to
practice within the context of having a job where there are many cynical people.
The Second Diamond Point of the use of the will in this way also emphasizes the fact that
training is something that we ourselves do individually. There is a saying that one can coast
along for years in a monastery on the training of other people. And, at the same time, training
with others particularly in this tradition, is considered essential.
Keizan emphasizes that all the great masters trained with others, they trained within the context
of training with other people; and that when we hear the stories of people living on their own on
mountains, he greatly emphasized that this was done only after they have been training
themselves in a community for a long period of time. This includes somebody like Ryokan, who
trained thoroughly in a monastery, was an expert in Dharma, gave expert Dharma talks, was an
expert in the Avatamsaka Scripture, and was actually quite well-versed in community life. In
Japan there is a tendency to admire the eccentric, and when that gets transferred to the West we
miss the context. And so Ryokan from time to time gave talks on the Avatamsaka Scripture, for
which he was well known. He also trained disciples (which again is not necessarily obvious from
the modern books) and had a number of them, including one who became abbot, I believe, of a
Shingon temple.
In each culture and the transmission from one to the other, one of the main difficulties is context,
for without it there is the tendency to shift the people and the circumstances into our own
context, without understanding why and what these people were doing.
And also a tendency to worship the exotic. These people were not exotic. They weren’t speaking
a strange language of symbols, they were very much like ourselves. They ran into the same
difficulties of family, job, external things, politics, the state of the nation. And they were
desperate enough to want to do something about themselves more than they wanted to reform the
world or other people. They wanted to and succeeded in plunging deeply within themselves,
excavating themselves.

It is like an old well filled up with dirt. The structure of the well is sound. We have to excavate it,
to dig it out. There is water at the very bottom, but its presence does not do us much good until
we excavate it out, then the water can come bubbling to the surface. It can quench our thirst and
the thirst of others. Whenever dirt falls into the well, we have to clean it out, knowing, as Keizan
says, that “perfection,” in the way that the mind envisions it, is impossible.
“We are such stuff as dreams are made of. And our little life is rounded with the sleep.” We are
like the gathering of fog on the mountain which looks solid and moves about, gets caught
amongst the trees. And when the sun comes or a wind, it disperses and it is gone. We are like
this.
So, having too much self-importance is a waste of time. Everything we need is spread out in
front of us, everything we need to train ourselves. We have our bodies, which as we grow older,
start falling apart. We are born, the skin and flesh, organs are new. They grow in that newness to
their peak — partly, from the perspective of nature, so that we can have children and continue
the life of human beings.
And then once it reaches the peak it starts to wear out, as those of us of any appreciable age
know. A lot of things that one reads about in books and that were theory one experiences for
oneself. One can’t see as well, one can’t hear as well, one can’t walk as well. It is important to
develop the use of the will when one is young so that it can continue as the body breaks down.
The body breaking down is terrifying to the constituents of body and mind, because the body and
mind fear loss, fear extinction. But we need not do so. We can train ourselves, and we can arrive
at the place of peace, where each reminder of impermanence is welcomed with acceptance.
We are such stuff as dreams are made of. And the dissolving of our little life can be the dew
drop’s entry into the shining sea.
Homage to all the Buddhas in all worlds.
Homage to all the Bodhisattvas in all worlds.
Homage to the Scripture of Great Wisdom.

